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ABSTRACT
Can we imagine an economic and social developmefitab and Islamic countries without democraticds&s
Isn’t the absence of democracy the major reasothéofall of any system?

If development is possible and stable without deaog then what happens to distributive justicegffom or

human Rights?

Many Arab and Muslim countries did not obtain demagy because of the education system, Muslims aadsA
themselves. They have been refused to get demodamathe name of Islam without being consulted ois fhossible

choice.
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INTRODUCTION

As any democratic person who respects the valuédertince, liberty and brotherhood, | am in altotanfusion
for what is happening on the other side of the Mgthnean Sea, and, at the same time, | feel tfierisigs of this

population.

All citizens found on the other side of the Meditatrean Sea speak Arabic, except the part takersiagll
The majority of this population is Muslim, but tieeaire Arab Christians and Arab Jewish, who weregmtein the region
before Islam was founded. There is also a secwlamuunity issued from all the other communities ta established,

but very discrete.
Do the Arab Muslims perceive democracy in the samg as other Muslims in the world?

Can the Arab Christians contribute to acceleragedimocratic evolution in the region as was dondusing the

culturalNahdaperiod?
Is democracy (as suggested by the Arab Springpditon for social and economic development?
Can the secular part represent a source for desyoarare than any other party?

I will analyze this problem in the framework of ffeeparticular questions and will consider the uiadercontext
in the region. | would like to state my objectiv@g suggesting some solutions to the questionswiat often confront

herein.

To reach my objectives, | will focus my study o tspecialized bibliography while the future perspes and

the conclusion may justify the choice of subjed #&s importance concerning the evolution and thare of this region.
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When we mention democracy, we should not forget drumights and other concepts that constitute inambrt
issues related to tolerance, freedom, justice apgldy, in other words a complete system of valuesdemocracy we

cannot accept some values and reject others.

Democracy represents a lifestyle for society inegahwhere every person is to be treated as aveagitizen with

rights and obligations.
The important question on this issue is:
Can we consider countries that organize free elestas democratic?
Probably not, even though the universal suffragmisidered as democratic expression.

Linked to this, | believe that democratic expressemmes best in the form of municipal elections nehthe
citizen understands the importance of his/her dteitsan and the reasons for the concrete orgaoiatfit involves an
approach of closeness, that of the daily concefrthe citizens in their districts, the real intdeesf the citizens in a

proximity approach in their daily life and their occupations in thefreets and districts etc.
Would this “partial democracy” be sufficient in hgse of awareness and preparation?
Is democracy a priority for less favored populagiamd for less developed countries?
Is it considered as a condition for their evolufion
If yes, what measures could it take to avoid thecklor the rejection?

If in 1995, Europe required democracy as a comlitts the Euro-Mediterranean relationships and exgents of
Barcelona, in all the countries that are parthdtss surely by conviction of the EU that thistiee best means to move
closer and to prepare the population in an iddgalhton to stop extremism and to avoid any politic@ompatibility
between both sides of the Mediterranean Sea irifigeision and in good neighborhood relation®nder to install peace

in the region.

There is a contradiction between the Mediterrangantners concerning the geopolitical threat thégralthe

Euro-Mediterranean relationships.
Will the democracy brought by the Arab spring avitid military dispositive by both parties?
Democracy and Islam

Democracy was born in Athens in the 5th centuryv@@n people used to exercise their rights equaliythat
time, Athens was a political, economic and cultiatropolis. A direct democracy was established retpeople could
exercise their sovereignty without any intermediairany representative organ. Only Athenians caoalke part in political
action. It was understood that Governors and G@gemwere exchangeable; they were nearly all qudlifiebe politicians

due to their level of knowledge of city affairs.

The elective process was established in Europehe XVIII century of our era during the “Age of
Enlightenment” “The pure democracy” was considered as the visfahe Spirit. Jean Jacques Rousseau said inois b
Il of The Social Contract: If there were People of Gods, they will govern thelwes democratically. A perfect

Government as this one is not for ordinary menufeplirect Democracy would not be possibl&?”
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This idea will be enforced by the installation dParliament in Great Britain. The liberal theorylyglay a great

role where individuals are tied by a common interes

In fact, we will have to face a paradox: on onedhdhis theory will prone the people’s reign andtloa other, the
governance of the population that rime in the Latbepirits with revolution and turbulences. Thislpem was resolved by

permitting only those who possessed good fortun®ate.

They noticed later that only the universal vote ldcavoid a population’s revolt, because it perrfits regulation

of any conflict pacifically.

My goal in this study is not historical, but histaannot be encountered in such analysis. Demodsauyt only a

way of installing institutions, but, most proballyalue (where people will take their destiny ititeir hands).

That is why there is no unique definition for demamy, as long as the values are transferred bgutiere of the

society and changed with the effect of time.
Democracy is a dynamic concept that permits théugieo of any society.

If we analyze the problem from an Arab and Musliainp of view, we have to mention the perceptiorGCoéat

Thinkers likelbn Khaldounand others before getting to the heart of theestib)j

The founder of the first discipline in social steslin the South wadn Khaldoun(1332-1406) to highlight the
awareness of the mad3aolo Freire,who continued this message hundreds of years, listdrighly influenced bytbn

Khaldoun’sthinking*

The Arab Philosopher has elaborated conceptsillezty, justice, solidarity, etc. He confirms tistmetimes to
be fair we have to sacrifice some liberties. Thestnfondamental pre-mentioned concept is the “Sahiatice”. He has
conceived the most important democratic objectiveepresenting the hierarchy of Needs and its itapoe for mankind

due to the social context. A developed and modentext invites people to declare new needs.

The American psycho-sociologist Maslow took the saheory of the Needs and their pyramid in the fidties.
He considered the “hierarchy of Needs” in a vetgriesting way, more detailed thim Khaldounwho made a concrete

job in this direction.

Maslow believes that every individual should hawidilfed and satisfied all of his or her physicaldasocial needs
(to join a social group for example), before reagHithe level of free expression” on the hierardfiyNeeds and to search

for democracy,

This means the ones who cannot satisfy the fikatldeon “the scale of Needs”, which means feeliaguse or
eating will not seek to satisfy the needs thatarehe top of the scale which are, for examplajifg a social group. In
some cases, they will try violence or stealinga€essary to satisfy their physical Needs. Somea®thidl run away from

society and live on the fringes of society.

In underdeveloped countries, how many people carthst democracy is a priority, without any assistaor
help?

Their major priorities are to feel secure and tb lefore thinking of other needs, like learningja@ining other

social groupslbn KhaldounandMaslowhave very modern approaches that are still usefwiadays.
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Islam is certainly not anti-democratic as some pe@mpuld believe; it contains in its premises sdm&lamental
issues that could be considered as democratic.qUibstion is: are the Islamic countries democrafin@ what are the

reasons? Is it because there is no stability?

Jackman and Milleclaim that “measuring the stability of democrasympossible because levels of democracy
have changed greatly over the last two centuribeyTargue that the expansion of mass participatiakes it impossible
to measure democratic stability from any giventstgrdate because one cannot begin counting théeuaof years during

which a society has been democratic until it becod@mocratic by “today’s” standartid

For example: theshura Concept in Islam (VII century AC) signifies litehalthe Canonic consultation might
constitute a base for the practice of democradhése countries. “Alima3 al Islamf, the representative association of
Muslims in the world, has declared thahé¢ Shura” should be considered as the philosophy to be igltb not only

regarding the government and the State but alsardeay each person in his own fanfily

Cheikh Abd al Wahab Khalilatonsiders th&huraas one of the pillars of the Muslim State becatsehim,

every State should base its existence on the wilepeople who are the source of each power.
Ibn Manzuf affirms thatShurais a synonym of democracy with regard to the cgniuren it was born.

According to the author of Lisan al Arab, the erlagedic book on Arabic language declares in thep@raon

the Shurathat it constitutes a methodology, a way of livamgd even a sacred religious philosophy.
TheCoranordered the prophet Mohamed to consult all MuslpsheShuraconcerning all their affaif's

Other verses tackle the issue, for example inSharat“AlShura”, Verse 37 — 39 in giving a profile of the

believer that he or she should be tolerant andathatlievers should consult each other for arfgiaf

Many Islamic thinkers believe that tiMuslim Chari3atis obligatory to govern, but some others like Sami
Attif ' debate on the question and presume that Muslimsléttonsider the point of view of the Majority dsne so by
the Prophet himself who followed the prescriptiaisthe revelation and accepted the views of theokligj even in
sensitive affairs like inJhud battle. For him, the Chief should accept the denss of the Majority if they were right or

wrong, especially in the elections or the destitutbf an Administrator or in the adoption of a jexdj

TheKhalifa, should be elected by the process of consultationsaould be member of a Counsel constituted from

all the tribes. This Counsel should play the rdleansultation in interior or exterior affairs, &ince or military domains.

Jacques Berqdiefrom theCollége de Francargues that the Prophet was always tolerant idéissions and was
open to discuss any question. He even questiomagelfi about the Prophet if he were secular in tiitude as he linked

metaphysical values to human and social values.

Bruno Etienn& insists on the diversity in Islam and consideesdifference between Occidental Islam and other
forms of Islam. He says that Muslims in France édaample respect the Institutions and democracy thatk is no

incompatibility between their convictions as Mudimnd the respect of democratic laws.

In his article in theMoustagbal al ArahiMohamed Abed Al Jabtries to demonstrate the compatibility between
the Arab Societies and the practice of democracgoAding to him, there is a parallelism between libbefs of Arab

authors and democracy. He severely criticises tudety without mentioning the system of values hie tslamic and
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Arabic culture. As he asked for a real democradp@nArab society, he was criticised in his turnnbgny other authors in
the same magazine.

Sayed Qutuld, Al Qiradawi and Yusuf Al Ass&t do not believe in any program before putting tieals of Islam
in every citizen’s mind, and then as a second gieglaborate a Muslim society and a third steplab@ate an Islamic
power everywhere. The European Islamic CounseladedlHuman rights in Islam and many authors askeddlamic
Summit to adopt and to publish this declaratiomlincountries. Salim Azzatconsiders that the problem resides in the
beliefs of the Elites of this culture and questibtizem if they were partisans of tBauraand the control of Governors by

the governed or if they were partisans of the tiictawho do not care for populations or their iagts?

Some Arabic and Islamic countries followed the ensal suffrage concretely, simply by organizingetss, but
this fact did not protect them from the “Arab SfinOn the contrary, explosions and perturbatioasnted those
countries more than other countries where a comfletalitarian Regime is in place. The seculauty3ilmaniah as it is
originally defined: “the acceptance of others’ bidican accommodate itself with a tolerant and moddam. If in the
Occident secularity rhymes with atheism, on theept#fide they cannot accept this conception, espeeitier the new

wave of extremism where there is no place for thermperson.

Concerning the moderates in the Arab world, thefeerthe expression that refers ®ilth” the knowledge and

generates the woiBalmana,to show that to be secular is to seek knowledge.

Development, Democracy and Future Perspectives
Can we imagine economic and social developmentabAnd Islamic countries without democratic bases?
Isn’t the absence of democracy the major reasothéofall of any system?

If development is possible and stable without demmoyg then what happens to distributive justiceeffom and

human rights?

Many Arab and Muslim countries did not obtain demagy because of the education system, Muslims aadsA

themselves. They have been refused democracy matine of Islam without being consulted on this fidechoice.

Although in other countries considered as demacrahd modern, we might see people getting far from
democratic practice because of unemployment, rhslicaand political extremism. Let’s stop hiding e religions or
culture to forbid millions of people from democraagd human rights. Populations need to take thestimies in hand
pacifically and to be aware of the importance @ tb prepare their citizens for democracy andrtipeGreat knowledge
brings new questions, new visions and new lawsregaigchange enthuses attentive spirits, but migoriént others who
did not get the harmonious education to protecintiselves, they would hide behind their communitied traditional
values. This is the new challenge for education tieeeds to permit adaptation to the huge changsény issue and to

guarantee success. Will is the key for successusecsometimes we might be our worst enemy.
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